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A pail (over a well) may be tied with a girdle (for the
knot will not be permanent, as the girdle is certainly
Eneeded), but not with a rope (for it will probably
remain there permanently), but Rabbi Yehudah permits
fit.

Rabbi Yehudah stated a general rule: Any knot that is
i not permanent entails no liability.

The Gemora asks: What rope is meant? Shall we say an
Eordinary (pail) rope? How then does Rabbi Yehudah
Epermit it? Surely it is a permanent knot? Rather, it
refers to a weaver’s rope (who will not leave it there).

EThe Gemora asks: Shall we say that the Rabbis
maintain that we preventively forbid a weaver’s rope
on account of an ordinary one, while Rabbi Yehudah
Eholds that we do not preventively forbid? But the
Efollowing braisa contradicts it: If the rope of a pail is
Ebroken, one must not tie it (together), but merely
make a bow (which is not permanent); whereas Rabbi
Yehudah holds: One may wind a hollow belt or a girdle
around it, providing that he does not tie it with a bow.
i It emerges that Rabbi Yehudah’s views are self-
contradictory and similarly the Rabbis’?

EThe Gemora answers: The Rabbis’ views are not self-
Econtradictory, for one rope may be interchanged for
another (and therefore, they maintain that it is
forbidden to make a temporary knot in a weaver’s rope
Eon account of permanent knot in an ordinary one),

whereas making a bow cannot be interchanged for
making a knot. Rabbi Yehudah'’s views are also not self-
contradictory, for there it is not because making a bow
may be interchanged for making a knot, but rather,é
because making a bow itself is a form of making a knot.

Rabbi Abba said in the name of Rabbi Chiya bar Ashi in
the name of Rav: A man may bring a rope from hisg
house and tie it to a cow and its trough (without the :
concern of subsequently leaving one end tied, in which
case it becomes a permanent knot). :

Rabbi Acha the Tall, that is Rabbi Acha bar Pappa,g
challenged Rabbi Abba from the following braisa: If a
rope is attached to a trough, one may tie it to a cow;
and if attached to a cow, one may tie it to a trough,
provided however, that he does not bring a rope from
his house and tie it to the cow and the trough? :

The Gemora answers: There (in the braisa), theg
reference is to an ordinary rope (and therefore it isé
forbidden to tie both ends); here, he refers to aE
weaver’s rope (for since it will not remain thereg
permanently, both ends can be tied). :

Rav Yehudah said in the name of Shmuel: A weaver’s
implements may be handled on Shabbos. [Althoughé
their normal use is forbidden on Shabbos, they may be
moved for a permitted purpose. Rav Yehudah
maintains that in general, it may not even be moved
for a permitted purpose; however, since the WECIV(-?I’E

Visit us on the web at dafnotes.com or email us at info@dafnotes.com to subscribe © Rabbi Avrohom Adler

L’zecher Nishmas HaRav Raphael Dov ben HaRav Yosef Yechezkel Marcus O”H



& DAF
Loy &y
88 /

i does not object if his instruments are used for
Esomething else, it is therefore permitted to handle
i them.]

EThey inquired of Rav Yehudah: What of the upper
Ebeam (on which the warp depends) and the lower
Ebeam (the roller on which the web is wound as it
advances)? [Do we say that since these are heavy, they
Eare not used for any purpose but their own, and
Etherefore they may not be handled even for a
legitimate use?]

At times he would say yes and at times he would say
: no, as he was uncertain about the matter.

Elt was stated: Rav Nachman said in the name of
EShmueI: A weaver’s implements may be handled on
EShabbos, even the upper beam and the lower beam,
but not the posts (perforated rollers used by women in
weaving).

Rava asked Rav Nachman: Why are the posts different,
that it is not permitted? Shall we say that it is because
one makes holes (by lifting these posts) — that cannot
be, for the holes are made automatically (and are
Etherefore permitted)! For we learned in a Mishna: If
Eone hides (for storage) turnips or radishes under a
vine, provided some of their leaves are uncovered, he
need not be concerned on account of kilayim (for they
have not taken root), the Shemittah (for it is not
regarded as planting) or ma’aser (as they were already
tithed before being buried), and they may be removed
on Shabbos (although a hole will appear in the earth)?

The Gemora explains the reasoning: In a field one will
not come to level (fill up) the holes; whereas here in
i the house, one will come to level the holes (from the
posts; and because of this, it is forbidden).
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Rabbi Yochanan inquired of Rabbi Yehudah bar Livai:
As for a weaver’s implements, such as the upper beam
and the lower beam, may they be handled on
Shabbos? He answered: They may not be handled.
What is the reason? It is because they cannot be taken
(even during the weekday, on account of theiré
heaviness). :

One may fold up garments (to prevent them from
becoming creased) even four or five times (as long as
he intends to wear them on that day), and spread the
sheets on the beds on the night of Shabbos for use on
Shabbos day, but not on Shabbos for use on the night
after Shabbos (for one cannot prepare on Shabbos foré
the weekday). :

Rabbi Yishmael said: One may fold up garments and
spread the sheets on the beds on the day of Yomg
Kippur (if it came out on Friday) for use on Shabbos;
and the fats of the Shabbos (sacrifices) may be offered
(burned on the Altar) on Yom Kippur (in a case when
Yom Kippur fell out on Sunday), but not those of Yom
Kippur on Shabbos. Rabbi Akiva said: Neither may
those of Shabbos be offered on Yom Kippur, nor mayé
those of Yom Kippur be offered on Shabbos. :

The School of Rabbi Yannai said: They learned this (the
folding of garments) only of one man, but (it may) not
(be done) by two men (for when two men fold upé
garments, they stretch the garment and smooth outg
the creases completely, and this appears as if they?
were fixing it). And even of one man, we said (thisg
permission) only of new garments, but not of old ones
(for they are not as stiff and wrinkle more; folding them
is regarded as a huge improvement). And even of new
garments, we said this only of white, but not of colored
ones (for folding them greatly improves their:
appearance). And we said this (permission) only if he
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i has no others to change, but if he has others to
change, it is not permitted.

Elt was taught in a braisa: The members of the
Ehousehold of Rabban Gamliel did not fold up (even)
Etheir white garments, because they had other
garments for changing.

Rav Huna said: If one has a change (of garments for
EShabbos), he should change (into them), but if he has
nothing to change into, he should lower his garments.
E[He should wear them lower down, as the wealthy
Epeople generally did, for wealthy men, who did not
work in the field, generally wore longer garments than
the poor workers, who would hitch up their clothing.]

Rav Safra asked: But this looks like haughtiness?

The Gemora answers: Since he does not do this every
day, but (only) now (on Shabbos), it does not look like
haughtiness.

It is written: And you shall honor it, by not doing your
own ways. And you shall honor it - that your Shabbos
Egarments should not be like your weekday garments.
And this is like Rabbi Yochanan’s statement: “My
clothes are my honor.” By not doing your own ways -
your walking on Shabbos shall not be like your walking
! on weekdays.

It is written in the next verse: From seeking your wants.
This teaches us that your wants are forbidden, but the
Ewants of Heaven (matters involving a mitzvah) are
permitted. And speaking words - vyour speech
(conversation) on Shabbos should not be like your
speech on weekdays (such as talking about business).
: Speaking is forbidden, but thought (about mundane
matters) is permitted.
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The Gemora asks: Now, as for all (the rest), they are §
understandable; but what is meant by, ‘your walkingg
on Shabbos shall not be like your walking on
weekdays’? :

The Gemora answers: As Rav Huna said in the name of
Rav, and other state that it was as Rabbi Abba said in
the name of Rav Huna: If one is walking on Shabbosg
and comes to a stream of water, if he can put down his
first foot (on the other side) before lifting the second
(for the stream is so narrow), it is permitted;
otherwise, it is forbidden (to jump over it). .

Rava asked: What shall he do? Shall he go around it?
Then he increases the walking!? Shall he cross it (byg
walking through it)? His garments may become soaked
in water and he will be led to wringing them out (which
is forbidden on account of whitening)!? Rather (in such
a case), since it is impossible (otherwise), it is
permitted (to jump across). :

Rather, the Gemora concludes, what is meant is asg
Rebbe inquired of Rabbi Yishmael the son of Rabbig
Yosi: Is it permitted to take long strides on Shabbos?
He said to him: Is it then permitted on the weekdays?
For | maintain that a long stride takes away a fiveé
hundredth part of a man’s eyesight, and it is restored
to him by the (drinking of the wine from the Fridayg
night) Kiddush. :

Rebbe inquired of Rabbi Yishmael the son of Rabbié
Yosi: May one eat earth on Shabbos (for since someg
practiced this as a remedy to certain ailments, perhaps
it is included in the prohibition against using medicine)?
He replied: Is it then permitted it on weekdays? For |
maintain that it is forbidden even on weekdays,
because it causes illness.
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: Rabbi Ami says: Whoever eats from the ground of
EBabonn is like one who eats from the flesh of his
forefathers (for they dies there during the exile). And
some say: It is as though he ate of vermin and creeping
things, because it is written (regarding the Flood): And
he dissolved every living thing, etc (and they became
! dust).

Rish Lakish said: Babylon is called Shinar, as all of the
bodies were moved there (by the waters). Rabbi
EYochanan said: Babylon is called Metzulah (the Deep)
as all of the bodies floated down there.

It stated above: And some say: It is as though he ate of
vermin and creeping things.

The Gemora asks: But these were certainly completely
! dissolved?

EThe Gemora answers: Because they cause illness, the
Rabbis forbade them, for a certain man ate clay and
then ate cress, and the cress sprouted up into his heart
and he died.

Elt is written (by Naomi’s instructions to Rus): Wash
: yourself, and anoint yourself, and put on your
garments. Rabbi Elozar said: This refers to the Shabbos
garments.

It is written: Give instructions to a wise man, and he
will be yet wiser. Rabbi Elozar said: This alludes to Rus
Ethe Moabitess and Shmuel of Ramahite. ‘Rus’ — for
whereas Naomi said to her, “Wash yourself, and anoint
yourself, and put on your garments, and go down to
the threshing floor,” yet of her it is written: And she
went down to the threshing-floor, and only
subsequently is it written: and she did everything as
her mother-in-law instructed her. [She did not want to
adorn herself before entering the threshing floor to be
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with Boaz, for she did not want to create the
appearance of a harlot.] ‘Shmuel’ - for whereas Eli said
to him, “Lie down, and it shall be, if He calls you, that
you shall say, ‘Speak, Hashem, for your servant isé
listening’,” yet of him it is written: And Hashem came
and stood and called as at other times, “Shmuel,
Shmuel.” Then Shmuel said, “Speak, for your servant is
listening,” but he did not say, “Speak, Hashem” (for he
was not certain that the unidentifiable voice was

indeed the voice of Hashem).
It is written: And dip your morsel in vinegar.

Rabbi Elozar said: Therefore it may be deduced thatg
vinegar is beneficial in hot weather. :

Rabbi Shmuel bar Nachmeini said: He intimated to her:
A son is destined to come forth from you whoseg
actions shall be as sharp (i.e., bitter) as vinegar; and
who was it? It was Menasheh. .

It is written: And she sat beside the harvesters. Rabbi
Elozar said: At the side of the harvesters, but not in the
midst of the harvesters. He (Boaz) intimated to heré
that the Kingdom of the House of David was destined
to be divided (just as the harvesters made a division
between her and him).



