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A man may count (the number of) his guests (that he
wishes to invite) and his dessert portions by word of
mouth, but not from a written note.

not fear (for he cannot reach the list); but according
to the one who says that we are concerned that he
will come to read common documents, we do fear.

A man may cast lots with his sons and the members
of his household for (portions of food at) the table,
provided that he does not intend to offset a large
portion against a small one. [The portions must be
equal in size, not one larger and one smaller, so that
the first drawn by lot shall receive the largest, etc.]
Kohanim may cast lots for sacrifices on festivals, but
not for the portions.

The Gemora asks: Now, as to the one who says that
we are concerned that he will erase (some names),
let us fear as well that he will come to read common
documents? And furthermore, have we no fear that
he may erase (even from a high wall)? Surely we
have learned in a Mishna: One may not read by the
light of a lamp, and Rabbah said on that: Even if it is
as high as twice a man’s stature, and even if it is as
high as (the height of) two ox-goads, or even (if it is
as high) as ten houses on top of each other, he must
not read (by its light)!?

The Gemora asks: What is the reason (that he cannot
read a list from a written note)?
Rav Bibi said: It is a preventive measure, lest he
erase. [He may realize that he did not prepare
sufficient food for them, and he will therefore erase
some of the names before instructing his servant to
invite the guests.]
Abaye said: It is a preventive measure, lest he read
common documents.

Rather, the difference between them would be
where it is written on the wall and it is low down.
According to the one who says that we are
concerned that he will erase (some names), we fear;
but according to the one who says that we are
concerned that he will come to read common
documents, we do not fear, for one will not confuse
a wall with a document.

The Gemora notes that the difference between them
would be where it is written high up on the wall.
According to the one who says that we are
concerned that he will erase (some names), we do

The Gemora asks: Now, according to the one who
says that we are concerned that he will come to read
(common documents), let us fear as well that he may
erase?
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Rather, they differ where it is engraved on a board
or a tablet. According to the view that we are
concerned that he will erase, we have no fear; but
according to the view that he will come to read
(common documents), we do fear.
The Gemora asks: But according to the one who says
that we are concerned that he will erase, let us fear
as well that he may come to read? And should you
answer that a board and a tablet cannot be confused
with a document, surely it was taught in a braisa (to
the contrary): A man may count how many (guests)
shall be inside and how many outside, and how
many portions he is to set before them, from writing
on a wall, but not from writing on a board or a
tablet. How is it meant? If you will say that it is
indeed written (with ink), why does one differ from
the other? [What would be the difference between a
wall and a tablet?] Therefore, it must surely mean
that it is engraved, yet it states: from writing on a
wall, but not from writing on a board or a tablet!?
Rather, in truth they differ where it is written high
up on the wall, and as for your difficulty about
Rabbah’s ruling (that the Rabbis’ decrees are not
subject to exceptions), the ruling of Rabbah is
dependent on Tannaim, for it was taught in a braisa:
A man may count (the number of) his guests (that he
wishes to invite) and his dessert portions by word of
mouth, but not from a written note. Rabbi Acha
permits it from writing on the wall. Now, what are
the circumstances? If you will say that it is written
low down, then let us be concerned that he will
come to erase it? It therefore must surely be
referring to a case where it is written high up, which
proves that Rabbah’s ruling is dependent on
Tannaim.

The Gemora notes: Now these Tannaim are arguing
in the same manner as the following Tannaim, for it
was taught in a braisa: One must not look in a mirror
on the
Shabbos (for he may come to cut his hair). Rabbi
Meir permits one to look in a mirror that is fixed to
the wall. Why is one fixed to the wall different?
Presumably it is because in the meanwhile (while he
goes to get a scissors) he will recollect (that it is
Shabbos); then even if it is not fixed, he will
recollect?
The Gemora answers: We are referring here to a
metal mirror, and the reason is in accordance with
that which Rav Nahman said in the name of Rabbah
bar Avuha, for Rav Nahman said in the name of
Rabbah bar Avuha: Why was it ruled that a metal
mirror is forbidden? It is because a man usually
removes straggling hairs with it (for its edge is
sharpened). [Now the first Tanna forbids all mirrors,
drawing no distinctions; while Rabbi Meir does draw
a distinction. That is similar to the matter just
disputed by the other Tannaim.]
The Gemora cites a braisa: The writing under a
painting or an image may not be read on the
Shabbos (for one may come to read common
documents). And as for the image itself, one must
not look at it even on weekdays, because it is
written: Do not turn to the idols.
Rabbi Chanin explains the derivation: It is
interpreted to mean: Do not turn to that which is
conceived in your own minds.
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The Mishna had stated: A man may cast lots with his
sons [and the members of his household for (portions
of food at) the table].
The Gemora infers: Only with his sons and
household (is it permitted), but not with strangers.

(portions of food at) the table, even if he intends to
offset a large portion against a small one. What is
the reason? It is as Rav Yehudah said in the name of
Rav. Yet, it is only for his sons and household, but
not for strangers. What is the reason? It is as Rav
Yehudah said in the name of Shmuel. (149a – 149b)

The Gemora explains that the reason for this is as
Rav Yehudah said in the name of Shmuel, for Rav
Yehudah said in the name of Shmuel: eople in a
group who are particular with each other (that if one
lends something to the other, it should be paid back
in full) transgress on Shabbos and Yom Tov the
prohibitions against measuring, weighing, and
counting, borrowing, and paying back. According to
Hillel, they also transgress ribbis (lending with
interest).
The Gemora asks: If so, the same should apply to his
sons and household?
The Gemora answers: As for his sons and household,
the reason is as Rav Yehudah said in the name of
Rav, for Rav Yehudah said in the name of Rav: A
person may lend to his sons and the members of his
household with interest, in order to give them a
(painful) taste of what ribbis is like. [It is noteworthy
that the Gemora there concludes that this is
incorrect, as this will possibly make them want to sin
and lend to others with interest.]
The Gemora asks: If so, offsetting a large portion
against a small portion should be permitted as well?
The Gemora answers: That indeed is so, and it is as if
there are missing words in the Mishna, and the
following is what was taught: A man may cast lots
with his sons and the members of his household for
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