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 Avodah Zarah Daf 10 

There was a document (which came before Beis Din) which 

was dated six years ahead of the present time (i.e. it was 

written that the loan occurred in the 506th year of the Greek 

era, when, in truth, it was only the 500th year). The 

rabbinical students who were sitting before Rava were of 

the opinion that it should be considered a post-dated 

document, which is to be deferred and not to be used to 

collect properties (that the borrower has sold) until the date 

recorded on the document. Rav Nachman said: This 

document must have been written by a scribe who was very 

precise and took into account the six years of the Greek 

Reign in Eilam (the first six years that they ruled) which we 

do not count, and the date is therefore correct, for wit was 

taught in a Baraisa: Rabbi Yosi said: The Greeks reigned in 

Eilam for six years and afterwards their dominion extended 

over the entire world. 

 

Rav Acha bar Yaakov asked: How do we know that 

documents are dated in connected with the Greek Empire 

at all? Why not say that it is counted from the Exodus from 

Egypt (which took place exactly one thousand years before 

the beginning of the Greek Empire), but the scribe omitted 

the first thousand years (after the Exodus – for the sake of 

simplicity) and gave the years of the next thousand, and 

therefore, the document is indeed post-dated (by six 

years)!? 

 

Rav Nachman answered: In the Diaspora, the Greek Era 

alone is how we count.  

 

Rav Acha bar Yaakov thought that Rav Nachman was merely 

putting him off, but when he went and studied it thoroughly 

he discovered that it is indeed taught in a Baraisa: In the 

Diaspora, the Greek Era alone is how we count.  

 

Ravina said: A Mishnah would indicate like this as well, for 

it was taught in a Mishnah: The first day of Nissan is the New 

Year for the kings and for the festivals. And the Gemara 

asked: What are the ramifications of this? Rav Chisda 

answered: It is in order to precisely date a contract. The 

Mishnah also stated: The first day of Tishrei is the New Year 

for reckoning the years and for the Shemittah (a Sabbatical 

year which occurred every seven years in which farmland 

had to remain uncultivated). And the Gemara asked: What 

are the ramifications of this? Rav Chisda answered: It is in 

order to precisely date a contract. The question was then 

raised: Aren’t these explanations self-contradictory? And 

the answer given was: One refers to Jewish kings, and the 

other to kings of idolatrous nations - the year of idolatrous 

kings being counted from Tishrei, and of Jewish kings from 

Nissan. Now, in the present time, we count the years from 

Tishrei; if it were enter your mind that we count from the 

Exodus, it is surely from Nissan that we should count!  Does 

this not prove that our counting is based on the reign of the 

Greek kings (and not from the Exodus)? This indeed proves 

it. (9b3 – 10a2)  

 

The Mishnah had stated: The Ginusya day of their kings (is 

also a festival). 

 

The Gemara asks: What is meant by the Ginusya day of their 

kings?  
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Rav Yehudah said: It is the day on which the king is 

inaugurated.  

 

The Gemara asks: But has it not been taught in a Baraisa: 

he Ginusya day of their kings and the day of the king’s 

inauguration!? 

 

The Gemara answers: There is no difficulty, for one term 

indicates the king’s own inauguration, and the other refers 

to that of his son. 

 

The Gemara asks: But do the Romans ever appoint a king’s 

son as king? Didn’t Rav Yosef apply [the following verse to 

Rome]: Behold I made you small among the nations  — in 

that they do not place the son of a king on the royal throne, 

— you are greatly despised  — in that they do not possess a 

tongue or script?  

 

What then does Ginusya mean? — [The King's] birthday. But 

we learned [elsewhere]: 'The Ginusya and the birthday.' 

That, too, is no contradiction. The one refers to the king's 

own birthday, the other to that of his son. But we have also 

the wording: 'The king's Ginusya and his son's Ginusya, his 

own birthday and his son's birthday'! Then [as said 

previously] Ginusya means indeed the day of the King's 

accession. but there is no difficulty [raised by the mention 

of both terms], the one applying to his own accession, the 

other to that of his son; and as to your question about their 

not appointing a king's son as king, such appointment would 

be made at the [king's] request, as was the case with 

Asverus the son of Antoninus who reigned [in his father's 

place].  

 

Antoninus once said to Rebbe: It is my desire that my son 

Asverus should reign instead of me and that Tiberias should 

be declared a Colony. Were I to ask one of these things it 

would be granted while both would not be granted. Rebbe 

thereupon brought a man, and having made him ride on the 

shoulders of another, handed him a dove bidding the one 

who carried him to order the one on his shoulders to 

liberate it. The Emperor perceived this to mean that he was 

advised to ask [of the Senate] to appoint his son Asverus to 

reign in his stead, and that subsequently he might get 

Asverus to make Tiberias a free Colony. (10a2 – 10a3)  

 

[On another occasion] Antoninus mentioned to him that 

some prominent Romans were annoying him. Rebbe 

thereupon took him into the garden and, in his presence, 

picked some radishes, one at a time. Said [the Emperor to 

himself] his advice to me is: Do away with them one at a 

time, but do not attack all of them at once.  

 

The Gemara asks: But why didn’t he speak explicitly? — He 

thought his words might reach the ears of those prominent 

Romans who would persecute him. Why then did he not say 

it in a whisper? — Because it is written: For a bird of the air 

shall carry the voice. (10a3 – 10b1) 

 

The Emperor had a daughter named Gira who committed a 

sin, so he sent to Rebbe a rocket-herb, and Rebbe in return 

sent him coriander.  The Emperor then sent some leeks and 

he sent lettuce in return.  

 

Every day Antoninus would send Rebbe gold-dust in a 

leather bag filled with wheat at the top, saying [to his 

servants]: “Carry the wheat to Rebbe!” Rebbe sent word to 

say, “I do not need it, I have quite enough of my own,” and 

Antoninus answered: “Leave it then to those who will come 

after you that they might give it to those who will come 

after me, for your descendants and those who will follow 

them will hand it over to them.” 

 

Antoninus had a cave which led from his house to the house 

of Rebbe. Every time [he visited Rebbe] he brought two 

slaves, one of whom he slew at the door of Rebbe's house 

and the other [who had been left behind] was killed at the 

door of his own house.  Said Antoninus to Rebbe: When I 

call let none be found with you. One day he found Rabbi 

Chanina bar Chama sitting there, so he said: “Did I not tell 

you that no man should be found with you at the time when 
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I call?” And Rebbe replied. “This is not an [ordinary] human 

being.” “Then”, said Antoninus, “let him tell that servant 

who is sleeping outside the door to rise and come in.” Rabbi 

Chanina bar Chama thereupon went out but found that the 

man had been slain. He thought, “How shall I act now? Shall 

I call and say that the man is dead? — but one should not 

bring a sad report; shall I leave him and walk away? — that 

would be slighting the king.” So he prayed for mercy for the 

man and he was restored to life. He then sent him in. 

Antoninus said: “I am well aware that the least one among 

you can bring the dead to life, still when I call let no one be 

found with you.” (10b1 – 10b2) 

 

Every time [he called] he used to attend on Rebbe and wait 

on him with food or drink. When Rebbe wanted to get on 

his bed Antoninus crouched in front of it saying, “Get on to 

your bed by stepping on me.” Rebbe, however, said, “It is 

not the proper thing to treat a king so slightingly.” 

Whereupon Antoninus said: “Would that I served as a 

mattress unto you in the world to come!” Once he asked 

him: “Shall I enter the world to come?” “Yes!” said Rebbe. 

“But,” said Antoninus, “is it not written: There will be no 

remnant to the house of Esav?” “That,” he replied. “applies 

only to those whose evil deeds are like to those of Esav.” 

We have learned likewise: There will be no remnant to the 

House of Esav, might have been taken to apply to all, 

therefore Scripture says distinctly — To the house of Esav, 

so as to make it apply only to those who act as Esav did. 

“But”, said Antonius, is it not also written: There [in the 

nether world] is Edom, her kings, and all her 

princes.”  “There, too,” Rebbe explained, “[it says:] ‘her 

kings,’ it does not say all her kings; ‘all her princes,’ but not 

all her officers!  

 

This is indeed what has been taught: ‘Her kings’ but not all 

her kings; ‘all her princes,’ but not all her officers; ‘Her 

kings.’ but not all her kings — excludes Antoninus the son 

of Asverus; ‘all her princes,’ but not all her officers — 

excludes Ketiah the son of Shalom.  

 

What about this Ketiah bar Shalom? — There was once a 

Caesar who hated the Jews. One day he said to the 

prominent members of the government, “If one has a wart 

on his foot, shall he cut it away and live [in comfort] or leave 

it on and suffer discomfort?” To which they replied: “He 

should cut it away and live in comfort.” Then Ketiah bar 

Shalom addressed them thus: “In the first place, you cannot 

do away with all of them, for it is written: For I have spread 

you abroad as the four winds of the heaven. Now, what 

does this verse indicate? Were it to mean that [Israel] was 

to be scattered to the four corners of the world, then 

instead of saying, as the four winds, the verse would have 

said, to the four winds? It can only mean that just as the 

world cannot exist without winds, so the world cannot exist 

without Israel. And what is more, your kingdom will be 

called a crippled kingdom.” To this the king replied: “You 

have spoken very well; however, he who contradicts the 

king is to be cast into a circular furnace.”  On his being held 

and led away, a Roman matron said of him: “Pity the ship 

that sails [towards the harbor] without paying the 

tax.”  Then, throwing himself on his foreskin he cut it away 

exclaiming: “You have paid the tax you wilt pass and enter 

[paradise].” As he was being cast [into the furnace] he said: 

“All my possessions [are to go to] Rabbi Akiva and his 

friends.” This, Rabbi Akiva interpreted according to the 

verse: And it shall be unto Aaron and his sons [which is 

taken to mean that] one half is Aaron’s and one half his 

sons.” A bas-kol then exclaimed: “Ketiah bar Shalom is 

destined for [eternal] life in the world to come!” Rebbe [on 

hearing of it] wept saying: “One may acquire eternity in a 

single hour, another may acquire it after many years!” 

(10b2 – 10b4) 

 

Antoninus attended on Rebbe: Artaban attended on Rav. 

When Antoninus died, Rebbe exclaimed: The bundle is 

unraveled! [So also] when Artaban died, Rav exclaimed: The 

bundle is unraveled! (10b4 – 11a1)   
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INSIGHTS TO THE DAF 

 

May a gentile circumcise himself? 

 

Our Gemara describes the exalted personality of a gentile 

named Ketiah bar Shalom who endangered his life by 

speaking to the Roman emperor in an effort to dispel a 

decree against the Jews. The emperor agreed with his 

arguments but commanded that he be killed as Roman law 

decreed that anyone who successfully refutes the emperor 

must be executed. On the way to his death, a woman called 

out that she was sorry that he was being killed for defense 

of the Jews but could not have a portion with them in the 

World to Come because of his being uncircumcised. He 

immediately circumcised himself and a heavenly voice (bas 

kol) announced, “Ketiah bar Shalom is ordained for the 

World to Come.” 

 

We do not prevent a gentile from observing mitzvos of the 

Torah: The Jews received the 613 mitzvos at Mount Sinai 

while the gentiles remained with the seven Noachide 

mitzvos. Still, a non-Jew may observe a mitzvah of the 

Torah, aside from Shabos and the study of Torah as 

Rambam (Hilchos Melachim, 10:9,10) asserts: “A gentile 

who wants to observe any other mitzvah…should not be 

prevented.” In this section we shall address a difference of 

opinions concerning the mitzvah of circumcision and 

whether a gentile should be prevented from observing it. 

 

The prohibition to cause a wound: The main point of 

difference of opinions involves the prohibition, pertinent to 

Jews and non-Jews, to wound oneself unnecessarily (in the 

opinion of a few Acharonim; see Makneh, end of Kidushin; 

and see Meshech Chochmah on Bereishis 34:22; Bava Kama 

91b and Sefer HaMafteiach, ibid). Therefore, we must 

clarify whether a gentile circumcising himself performs a 

“mitzvah that comes by way of a transgression” or, since he 

circumcises himself for the mitzvah, the wound is not 

regarded as being for naught. 

HaGaon Rav Menasheh Klein (Responsa Mishneh Halachos, 

IX, 156) cites Rambam (Hilchos Milah, 3:7), who rules that 

as a Jew must not cure a gentile, he must not circumcise a 

gentile who requests to remove an affliction from his 

foreskin. Still, Rambam adds: “If the non-Jew intends to be 

circumcised, a Jew may circumcise him”. Apparently, then, 

a gentile may observe the mitzvah of circumcision and he is 

not regarded as someone who wounds himself for no 

reason. 

 

Nonetheless, HaGaon Rav Y.S. Elyashiv responds in a letter 

to the author of Mishneh Halachos (X, 176) that nothing can 

be proven from Rambam’s ruling as in this particular case 

there is no obstacle to the gentile’s circumcision. If he has 

an affliction on his foreskin, the circumcision is not regarded 

as an unnecessary wound, but a cure. Moreover, not only 

may he circumcise himself but even a Jew, who may not 

cure a gentile, may circumcise him, as the gentile wants to 

be circumcised for the sake of the mitzvah and not merely 

for the sake of cure (see Responsa Igros Moshe, Y.D. II, 7, in 

whose opinion there is no proof at all). 

 

Wounding a person about to die: As we said, our sugya tells 

of Ketiah bar Shalom, for whom a bas kol announced that 

he attained readiness for the World to Come. Could the bas 

kol have resounded as a result of an act not performed 

according to halachah? Rav Klein suggests an interesting 

solution that only someone expected to live is forbidden to 

wound himself, as opposed to someone condemned to die 

(see ibid, for proof from Tosfos, Kesubos 38a, s.v. Ha). As a 

result, Ketiah bar Shalom acted according to halachah. 

 

DAILY MASHAL 

 

Democracy in Edom 

 

The regime in Edom (Rome), writes Rabbi Meir Simchah of 

Dvinsk zt”l, was democratic as they had a “peoples’ council 

– parliament”. This is what the Gemara means by saying 

that “they do not appoint a king, the son of a king”. In other 
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words, the people elected their leaders. For that reason, he 

adds, we find in parashas Chukas that “Edom said” and 

“Edom refused”, without mentioning their king, as opposed 

to other kingdoms, such as “…and Sichon did not allow”, 

because the people ruled (Meshech Chochmah, Chukas). 

Incidentally, according to Chazal in our sugya, this type of 

regime is called by the Torah “I have made you the smallest 

of the nations”. 

 

The Whole Ketiah 

 

Our Gemara recounts the story of a gentile, Ketiah bar 

Shalom, who circumcised himself before his execution 

because of his defense of the Jews. Was his father’s name 

really Shalom? According to Seder Ya’akov, that was not his 

name but Chazal hinted that Ketiah’s cutting (keti’ah) of his 

foreskin made him whole (shalem). 

 

Some Acquire Their World in an Instant 

 

Our sugya relates that Rabbi wept on the death of Ketiah 

bar Shalom and said, “Some acquire their world in an 

instant.” Why did he cry? According to the Maharsha, he 

wept for the person who acquired his world in an instant, 

but how much would he have acquired had he lived for 

many more years! 

 

The Mitzvos Acquired in an Instant 

 

“Some acquire their world in an instant.” Could it be, 

wondered Rabbi Yerucham of Mir? How does an instant 

suffice to acquire the World to Come? It could only be, he 

explains, that when a person repents completely, his evil 

deeds till then become merits and so he has many mitzvos 

(Michtav MeiEliyahu). 

 

One at a Time 

 

Our Gemara relates that the emperor Antonius complained 

to Rebbi that important Romans were causing him trouble. 

Rebbi took him to his garden and uprooted a radish. He 

repeated this act for several days until Antonius understood 

that Rebbi was hinting that he should remove his opponents 

one by one and not altogether, lest they rebel. 

 

HaGaon Chayim Yirmiyahu Pelsenberg of Shaki zt”l said this 

is the source of the custom to cut one’s nails alternately. As 

cutting one’s nails on the eve of Shabos is the removal of 

impurity and one’s bad attributes, they shouldn’t be 

opposed all at one time (Minhagei Yeshurun). 
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